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SIVA SUTRAS
with Vimarsini Sanskrit commentary of Sri Ksemarija
IV

Translated by
Isvara Svaripa Svanii Laksmana Joo Maharaj

(Continued from last issue)
A SfrasTeTe favaer wRiTasd Sa=aie WwTe: aq Y 375 974
TARTET A=Y WG $a0dT ¥ HFHR IYAUIYAY YIS o AT~

T S 1R

af — If, Sira STSTear fa9aS — the entire universe, consisting of
animate and inanimate objects, THRTEEY AT U9 — supreme God
consciousness of IR — Highest Siva, @94a: — the nature, o — then,
&9 — how is 31T I=4: — this bondage (to be explained). STATITET — this
doubt I — in order to remove, HfgaaT — by joining the final and initial
letters (as per rules of “Sandhi” joining of letters as per Sanskrit grammar)
ST — by disjoining (as per Sandhi rule) ¥¥&19 — by joining ‘37, 3UvAY
— by disjoining ‘37, 4T g3 31TE — by this method, Ksemaraja explains
that this satras is to be read in two ways -

1. ST T - A= AT - ST a4 2. [ 574 | ST
— ignorance of one's real nature is a kind of limited knowledge, is 74 -
the cause of bondage. 9 F=I: — Limited knowledge is bondage i.e.
differentiated knowledge is bondage and not knowing your self— differ-
entiated self, also is bondage. When you know in a differentiated way that
1s bondage. When you know not in a differentiated way that is also
bondage.

If the entire universe, consisting of animate and inanimate objects is
in the nature of Supreme God-consciousness of Param Siva, then how is
this bondage to be explained. In order to remove this doubt the author
explains the next siitra “JT &=8:”" in two ways. 1. By joining last vowel
of the previous siitra with the initial word of next siitra i.e. ““ 375 51"
and 2. By disjoining the previous siitra and standing second siitra
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separately as ‘¥ &81:”’| Thus by this process of uniting and separating
the letter “31" the meaining of the siitra is explained as under :-

HJTH 99 — not knowing your differntiated self is bondage and

FH 9 — knowing your differentiated self is also bondage.

3% IFaga Faaeysafaitad = fefag syvea sfa weranfy =
T I a1 ad, g W 3 Sgaree wfrar aienror

Hel 3TATH e~ GHNIRT o |l 3fea
IR TTA FAlhead: greyer ggia:|

st shfeaeifasa shaafaried e @ e @ @\
TFATHIET WEY MYAT EYAT HITHIIFAT EIHT  SThTIThe
IR /T YA S rarsayTiaa: § v Remierencrersmm
WEISYUHIdTcHe ATTIHS qawd Qehiad JTTeT a4 |

e Ik1gacdl — by the aforesaid argument

fererepTeT =AfARERT — separate from the light of consciousnes; 7 fehfarg
399 — there is nothing worth existing, AR o1 9T — then Mala also
does not exist, ShIg7 dT AfsIgeHe BT — how can that Mala come and put
obstacles and bondage before you. 3fd 9gaer ufsrar wfero — by
rejecting the way of the dualists (W3aT%) 3 srfaifasa seafeer —
this according to Malinivijaya - 9l 31919 $=3f1 —Mala’ is said nothing

&

butignorance of one's real nature, HHRIEI-SHRUT — this ‘Mala’ is the cause
of samsara.

Y Farae fEIeaT — as is said in “Ta=R” also

ST{EII?ITELEIEEIT:T Aleh: — People are bound by 3T — ignorance, od: —
because of that §fte: — birth T — and He&fd: — deaths occur & @TG=3
Y11 — by his energy of freedom, HETHIITRTERAT — great power of illusion
has arisen, SIS MYATEYAT — he tries to conceal his nature in the
way of play or for the pleasure. @THT — in his very self, STHTITRA —

which has only vacuum full of conciousness, SAMNATHYT — from
A Siva ete. AEATYARE — down to Maya Pramata — a limited S,

Hehra: — a limitation is 3TaWIFAT: — made to appear, J: TTHYALUT — by the
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Highest Lord, § T — that very limitation 1s, =9I — bondage, f¥ramE —
non-difference from Siva or not knowing Siva, STETATCHHIRTT TWATT: —
not knowing—ignorance of oneness of Siva, and that bondage is just when

— you feel yourself incomplete, ATFHATTT — of the

nature of limited knowledge in the form of STUTaHd, Hehiad AT —
which makes one consider as thoroughly reduced in respect of knowledge
and action.

By the aforesaid argument there is nothing worth existing separate
from the light of consciousness. How can ‘mala’ come and put obstacles
and bondage before you when that ‘mala’ also does not exist. By rejecting
the way of the dualists ‘Malinivijaya’ says that ‘Mala’ is said nothing but
ignorance of one's real nature. This Mala is the cause of Sanisara
According to §a9X also people are bound by ignorance and because of
that they get births and deaths. Great power of illusion has arisen by his
power of absolute freedom. He tries to conceal his nature just in the way
of play or just for the pleasure that contraction or limitation he reveals
where in his very self which has only vacuum full of consciousness. The
contraction or limitation shown from 3T9T3Ia Siva to BT WHTAT (limited

I9) is called bondage. That limitation is not knowing TIHYEL, not
knwoing ignorance of oneness of Siva and that bondage is just when you
feel yourself incomplete and that is 3[9T9HeT: | That knowledge of differ-
entiated self and ignorance of undifferentiated self both are bondage.
Bondage is attached with being. This bondage has not come from another
department or agency. It is your own free will that you have put bondage
in your own nature.

Lwawﬁﬂmwmﬁwmﬁ:aﬁwﬂﬁﬂﬂm
qeaT rafaan e SRia) o = g

SRRt YA ST [T AT AT SIHTEUT STEATfaere om
FTATCHSh T A Shael o-4: AT STATCHT TIRTST ST SRS
FAHSA A AT 979 | LA o
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Y] ATTRFTH AT — Just ‘Mala’ as something different from

CONSClOUSNEss, aﬁﬁﬂ?{r‘q’ — cannot be proved, Tl — that, STETTYT: Eﬁfﬁ"{
— has been explained by me. T4 — vividly or at great length,

TSIHYZHAT — at the end of Sth chapter SEE=s—<Ied — in my commen-
tary namely 32 (Udyota) on Svacchanda Tantra, Sr&faR — while
discussing initiation : T¥ = GAT4: — the crux of above siitra 3 SHIRFTITT
HErA: — has been explained in the following verse of Spandakarika -

HSTs=raqe= ... .when you become worthless of anything or
incapable of doing any thing, by your own free will.

(Full 13T is as under :-

fremergTaT T wdSmataention
ASTHTH: YA el T UTH g || (TRt 1-19)

By your inborn impurities i.e. anava, mayiya and kdrma mala, you are incapaci-
tated and are attached to various actions. When the agitation (&ﬂ“’q’:} or restless condition
of nonfulfillment of numberless desires ceases than the highest state will come into

being).

Td ATHT — thus in your nature 3TATCHAT SIFHEYT 3rE1Ta sieom
AT FTH — when you put this knowledge that I am not universal self,
T had 99 — is not the only cause of bondage but, FTaq SATH LRI
— when in your Y3 body etc. 3TeHdT SATTHMIHS Ta9e 7 o1fa
o= TF — you put ego due to that ignorance of limited knowledge, that too
1s bondage. This is 3ATUTIHE in two ways. Tdd I — this idea has been =&
AT HIEITH — explained in the following verse of Spandakarika

TATHTI: ...
(Full =TI&RT is as under :-

WHAEME: 9 =t HFEI'!?IEH‘:I
A IFEadl U @ o T 1| (Fa=gahTieRT I11-14)
The bliss of supreme immortality is carried away when the origination of
cognitions takes place through quick and slow operations in general in the sphere of
different objects of knowledge. By that he loses his own independence. That origination
has its object in sense objects i.e. sphere of tanmitras i.e. sound, colour, form. taste, etc
and the pleasures got from them.)
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How cognition 1s the bondage, Svami Ji Maharaj has quoted the
following verse of Madalasa—

arafa ferfaa aafa fafag
sreafar ferfare faafa fefaay
wafa ffaq = wafa fafaq
fid WY ST 91 o |

Meaning=Do not indulge too much in your association with the
materiality by references to father, child, mother, beloved, mine and not
mine”’. By this limited cognitive power you are put to troubles.

While explaining initiation in my commentary on Svacchanda Tantra
at the end of the 5th chapter, I have discussed at great length that ‘Mala’
as different from consciousness cannot be proved. The same has been
expressed in Spandakarika wherein it is stated that empirical self is
reduced to incompleteness on account of inborn limiting conditions etc.
Thus when you put this knowledge in your nature that I am not universal
self, that is bondage. When you put ego in your body that too is bondage.
Thisidea has been explained in a verse of Spandakarika, wherein it is said
that the bliss of supreme nectar is being carried away when the origination
of cognition takes place etc.

Td Ja-ANeT I Aq [hiuq Wa=Acds ®9; a7 fagrea=any
QA=A AT AT Sa ST =TT HTATeHAT ST, WA= 51 Sgrar
HATIEYTT IATHATHAT THHTTAT ©Y0T; fgUai srorane o= gAu
giAaH | dgad Aucaiarar—

Td g3 Sad — In the previous siitra namely =d=4 3T it has
been said that, I fehfaq @rd=arcqe ®4 — Caitanya (IT=T) means
=4 (Svatantrya) i.e. absolute freedom to know and do everything. 93
faereT=af — now in respect of this it there he only Jhana, @Ta=ATHLTH—

without sVantantryai.e. without I-consciousness, STqUFHIaTHEATHATEY]
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— which leads one to think oneself incomplete, SR Teead — as in the
case of Vijnanakala. This is one way of 3TgHe | WA — even if
there is @A in the form of doership (Kartrtva) but FAAHEYT — full of
ignorance. 3TATHATHAN HHHTCHAT EYUT — leading to think the not-self
like the body etc. as the self. This is also STUTEHE: | fg¥ehT — of two types,
HATUTEHE — Anavamala, ﬂﬁﬂ'&ﬁﬂ by this second siitra namely ‘94 974’

lifsl‘rri pointed out. TG — as has been said SUEIFET — in Tévara
- pratyabhijna @Ta—4 gIf+: 9% — sometimes there is no freedom in the -

state of your consciousness. This is STUTTHS: | =TT ATEAT — if you
find Svatantrya but you will not find the way _you were finding the
universal consciousness in Samadhi. This is also Anavamala. fgamors o
3% — this way Anavamala is said to be two-fold - one is TTa=T BIf:
second is 3TETHAT | i.e. sometimes there is no freedom and sometimes there
is no awareness. WEEEYT — the real nature is JUBId: — this way taken
away from you.

Svamiji Maharaj explains that although you realize the nature of
consciousness or that you are always aware, but you feel that this
consciousness is only upto the end of Smadhi i.e. to say when Samadhi is
over this consciousness also is over. This is one way of Anavamala. If you
are free in coming out of Samadhi to external world but in that also you
leave the consciousness of your own nature, you have to return to internal
world again. This is another way of Anavamala. This is also bondage.
Thus Anavamala pervades in two worlds namely in external world and
internal world. As has been said in Sii Pratyabhijna that sometimes there
1s no freedom in the state of your consciousness. The state of conscious-
ness has come of her own accord not by your will. This is @TEd=T BIf:.
This is Anavamala. If you find Svatantrya but you will not find the way
you were finding the universal consciousness in Samadhi. This is also
HMUIGHE. Sometimes there is no freedom and sometimes there is no
awareness. This way the real nature is taken away from you. This way
Anavamala is said to be two-fold.

(To be continued)
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The Saivism of Kashmir

Dr. B.N. Pandit

Though basically pre-Aryan and pre-Vedic in its origin, Saivism
crept by stages into the Vedic religion and became one of the most vital
elements of Hinduism by the age of Epics and Puranas.

Though the Vedic rituals of the ancient Hindus of Kashmir had been
predominantly Vaisnavite in character, the worship of Siva and Sakti also
had become very popular in this land right from the prehistoric ages. There
1s even now a good number of prehistoric Saiva shrines in Kashmir, for
instance, AmareSvara, VijayeSvara, SureSvara, HarS§e§vara, Mahadeva,
BhuteSvara, HaramukheSvara etc. Saivism has always and everywhere
been Saktic in character. Therefore there are many prehistoric shrines
dedicated to Sakti, the Universal Mother Goddess. The most important
among these are: Tripurasundari in Kulgam, Trisandhya in Anantnag,
Jvalamukii in Tral; Sarika at Srinagar, Sarada in Teetwal, Rajni in
Ganderbal, Sailaputri at Baramulla and so on.

[t appears that ancient Naga tribes may have inhabited the borders of
the valley when it was a lake. Later, when it was cleared of water by
KasSyapa and was colonized by Indo-Aryans under his leadership, hordes
~ of Pisaca and Darda tribes, belonging to some less civilized and partly
barbaric Aryan stock, invaded the valley from the north. The Naga leaders
mediated between the Indo-Aryan settlers and these Pisaca invaders and
both the tribes came to terms and settled in the valley. This is the historical
conclusion that can be drawn from the accounts of ancient Kashmir as
given in the Nilamata Purana. Those Nagas may have, most probably,
been Saivas by faith and their influence on these settlers in Kashmir may
have been one of the chief causes of the predominance of the worship of
Siva and Sakti in Kashmir in the most ancient times. The dominating
popularity of Siva and Sakti can have been imported to ancient Kashmir
by Khashas of Kishtawar and Chamba who must have colonized the
valley and who can have given it the name “Khashameru” which can have
changed into the word Kashmir.

The religious beliefs of that most ancient Saivism are mostly mytho-
logical in character. Siva is the greatest of all gods and his abode is a
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superior heaven called Sivaloka. He, however, resides along with his
spouse, Parvafi, on'the Kailasa also. He is present at all the sacred places
dedicated to him and is always ready to help his devotees in all respects at
all places. He grants them boons for worldly and heavenly attainments and
exercises his grace on them to liberate them from their ignorance and
consequent transmigration. When liberated, they get access to his divine
abode and enjoy an eternal bliss in his constant vicinity. Parvat is his
constant companion and is always worshipped with him. Bhairavas and
Ganas are his divine assistants and are often worshipped on important
festivals like Sivaratri. The modes of worship are generally the same as
those of all other types of idol worship, the only main difference being in
the sacrificial offerings. Preparations of bhang, meat, fish, etc., and even
wine are very often offered to these Bhairavas and sometimes to Siva and
Paravafi also. Beasts are sometimes sacrificed to them. This ancient
Saivism in Kashmir is nearly the same as that prevalent in all other parts
of India.

The Saivism for which Kashmir is spacially famous is the monistic
Saiva philosophy of the Tryambaka school and that philosophy is the most
valuable contribution of Kashmir to Indian culture. That philosophy had
basically originated in some trans-Himalayan area near Kaildsa in about
the 4th century A.D. Its advent to Kashmir took place in the 8th century
and it developed fully in the next two centuries in that very land.

The most ancient school of Saivism is Pasupatism which rose out of
the beliefs of the Indus Valley people and spread in course of time as a
disipline of some orders of Saiva monks in the whole country in the early
centuries of the Christian era. It is a pluralistic school of thought believing
in mutually distinctexistence of God, soul and matter. Its practice consists
of a very austere and severe discipline inviting public contempt. Kapalikas
living in cremation grounds are an advanced type of Pasupatas. Their
discipline, in the words of Abhinavagupta, is full of torturing practices:

“Daksinam raudrakarmadhyam.” (T.A. 37-27)

Saivasiddhanta, a popular faith in Tamil Nadu, claims prehistoric
origin in some ancient agamas named “Nanmurai” which, according to
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tradition, were swallowed up by the ocean in a flood, along with the sages
who possessed them and the mountain peaks where they lived. Another
tradition maintains that some saints of a Saiva school established at
Mantra Kalesvara temple on Godavari, by some teachers in the lines of
Amardaka and other were invited to far South by a Chola king named
Rajendra, and they preached there the Saivasiddhanta. The third and the
more authentic source of the Siddhanta sect lies in some Sanskrit Saiva
agamas belonging to the early centuries of the Christian era. The funda-
mental theory of Saivasiddhanta is akind of dualism, or rather pluralism.
Though Yoga and Jaana have been accepted in it as the highest means of
liberation, yet more importance has been given in actual practice to
devotional and ritualistic worship of Siva in temples, Saivasiddhanta is
in the opinion of Abhinavagupta, overburdened with ritual:

“fagr= =1 SIgaq)”’
“Siddhante Karmabahulam” (T.A. 37-27)

Another sect of gaivism, which also 1s a popular faith of masses, is
the Vira-saivism of Karnataka. Though a special type of qualified mo-
nism, it lays greater stress on unity and terms its theory as Samarasyavada.
The sect developed in its persent form in the twelfth century, but the
tradition of its practice is sufficiently ancient. It must have existed as a
special system of discipline among some ancient orders of Saiva monks.
It also 1s sufficiently ritualistic in character in its practice. The Vedantic
Saivism of Sﬁkan_tha professes parinama-vada) which maintains that the
divine power of God gets transformed into the phenomenal existence. It
resembles visistadvaita of Ramanuja.

Kashmir Saivism is a philosophy which is quite different in many
respects from all these schools of Saivism of the South. It adopts a
pragmatic approach towards all the problems of philosophy on both its
sides of theory and practice.

Itisneitherrigidly idealistic like the Advaita Vedanta and Buddhism,
nor so realistic as the Nyaya-VaiSesika or Samkhya. The universe,
according to it, is neither like a mirage, nor like the child of a barren
woman. It is a reality for all practical purposes. But it is not an absolute
reality, because it is a creation. It exists in the absolute reality in the form
of pure, limitless and all containing consciousness. That consciousness,
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called Parama-Siva, is always vibrating inwardly and outwardly by its
basic nature and its. vibrative nature 1s called Spanda. Spanda is a sort of
a stir of consciousness. The phenomenal universe, which exists in
Parama-Siva in the form of pure consciousness, appears, by stages, in its
phenomenal aspect in the manner of a reflection appearing in a mirror. A
mirror bears the reflection of outward objects, but the mirror of pure
consciousness bears the reflections of its own powers. Siva's powers to
create, to preserve and to absorb the universe and also to conceal as well
as to reveal His nature of absolute Godhead get manifested at His playful,
independent and unrestrictible will and that will is the essence of His
Godhead. Had He not possessed such nature, He would not have been
God. He may have or may not have existed at all in that case, because His
existence could neither have been challenged nor established by any one.
Universe is nothing but an objective manifestation of His divine powers.
He is a reality and His powers are his essence. Therefore His powers are
also a reality and so are the manifestations of those powers a reality. He
consists of an ever-pure and limitless consciousness which is full upto
brim with Godly powers and does not undergo any change even while the
activities of creation, etc. are going on. This is His static aspect in which
he is called Siva. The aspect of the manifestations of His Godhead is called
His Sakti. Both are merely two aspects of one and the same absolute, all
powerful and independent reality. This interpretation of the Hindu mo-
nism is the new thought contributed to Indian philosophy by the Saiva
philosophers of Kashmir. It can be termed as Hindu pantheism, though it
is much different from the pantheism of the Western and the Vaisnavite
thinkers: because Sivain it is an absolute and abstract reality, ratherthan a
personal God and can be realised in His highest aspect as the pure and
potent consciousness transcending all phenomena of gross and subtle
character.

Kashmir Saivism accepts no restrictions based on caste, creed. sex,
etc. Every curious and devout aspirant can have access to it both theoreti-
cally and practically. It gives more importance to practice than to bookish
knowledge and logical discussions. In its theory it comes closer to the
theism of Bhagavadgita and not to the nihilism of Nagarjuna. In practice
it does not prescribe the “profession’ of monks but advises to live the life
of a householder and to practise, side by side, Saiva yoga for the sake of
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self-realisation. It does not advocate sannyasahood. It prohibits the use of
all sorts of saintly symbols like red or white robes, matted hair, ashes, etc.
It avoids suppression of one's emotions and instincts and advocates a path
of their sublimation. It does not ignore the worldly and heavenly aims of
life consisting of objective enjoyments. It rather advocates a path aimed
at both bhukti (enjoyment) and mukti (liberation), both of which can be
pursued side by side. It lays emphasis on devotion and that makes its
practice quite sweet and practicable. It is, in this way, quite pragmatic in
its approach towards its practice also.

These Saiva philosophers did not at all try to disturb the age old
religion of the masses. They advocated the practice of the then established
Brahmanic Hinduism based on Vedas, Smrtis and tradition. They also
advocated the practice of Siva worship in temples, at sacred places and in
homes. In addition to these outward aspects of reli gion, they preached the
practice of Siva-ynga in accordance with the Trika and Kula systems of
Tantric practice. The Kula system advocates the use of five makaras
prevalent in the Tantric sects of the left hand systems. It can be practised
only by some heroic practitioners capable to keep their minds constantly
concentrated on the mystic formulae and also on the deity worshipped by
means of such offerings and services sweet to senses.

One has to keep his mind concentrated in meditation while en joying
outwardly all such means of sense pleasure. Indulgence in all such sensual
activities is not to be allowed to disturb the meditation of an aspirant.
Initiation in this path is therefore granted only to such persons who can
easily and spontaneously control their mind and senses. When an aspirant
can succeed thoroughly in controlling the effects of such powerful objects
and means of sense pleasure and in keeping his mind immersed in
meditation while indulging in their use, he can afterwards attain such 2
psychological state in which he can constantly enjoy the divine bliss of his
unity with Parama-Siva even while doing all the worldly activities. He
shall not then require any formal practice in a secluded place under any
special discipline for that purpose. An aspirant gets access to the limitless
and divine self-bliss through the path of worldly enjoyment by means of
such Tantric practice.

(to be continued )
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ABHINAVAGUPTA : ANUBHAVANIVEDANA
The offering of Experience

Dr. Bettina Bdumer
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Translation :
THE OFFERING OF EXPERIENCE

1. When the yogi, his mind and breath merged in the inner goal,
directs his gaze outeard, unblinking,

himself seeing, yet as if not seeing,
by your grace, Master, this is the imprint of Siva.!

l. Mudra, or the attitude, the pose, the mark.
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This Reality indeed is the state of Siva,
beyond both void and non-void.

With half-open eyes, mind firmly collected,
his gaze directed to the tip of the nose,
with sun and moon' dissolved at the centre of the threefold
movement,” he attains the supreme Principle,
of the nature of Light devoid of externality,
the One Spirit, the state of Supreme Reality...
What more is there to say?

Each word from his mouth is a supernatural mantra,
the posture of his body, cause of joy and suffering,
18 itself the mystic mudra. The spontaneous flow

of his breath is truly the wonderful yoga.

When I realize the supreme light-filled domain

of Divine Energy, what does not shine?

A mantra illumines without distinguishing

the arrangement of the letters. Mudra is that posture
that occurs spontaneously when bodily action ceases.
Yoga is revealed when the flow of breath has stopped.
For the good-hearted what is not wonderful? They share
in the festival leading to your luminous domain.

Commentary:

In these four condensed verses Abhinavagupta gives us the gist of his

own mystical experience, as the title itself suggests.

The first verse starts with a state of complete interiority of the yogi,
which is transformed into kramamudra by opening of the eyes, without
losing the interior gaze. The technical meaning of kramamudra is this
alternation of looking within and outside while remaining in the same
state of God consciousness. It happens by grace of the (Divine) Master,
not by one's own effort. The mystical state achieved in this way is termed
Sambhavimudra (or bhairavimudra), a state that is completely ‘sealed or
imprinted’ by Siva, a state which can neither be described as void nor as

1. The two breaths, prana and apana.
2. Prana, apana and udana.
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fullness, for it transcends all opposites and dualities, even this last
apparent duality of void or non-void.

In fact, the term mudra seems to be one of the key words of this hymn,
for Abhinavagupta uses it consciously in all its meanings and dimensions:
mudra as a seal or imprint, as a conscious body posture or hand gesture,
as a spontaneous mystical attitude, as the final divinized state of a
Jjivanmukta.

In the second verse there is still some practice involved. If the first
verse describes the sambhava state, the second may relate to the hi gher
level of the sakta state. It consists in a practice of ‘centering - between
inbreath and outbreath, sun and moon. In the centre shines the Light of the
Supreme Reality, of pure Consciousness. The poet is at a loss to say
anything more about this Reality which, to him, is so evident as to need
no further comment.

The third verse actually describes the state of a jivanmukta which is
a state of complete spontaneity. The three essential elements of any
sadhana, namely mantra, mudra and yoga, are for him no practices
involving any effort, rather he becomes their author and origin. His very
existence reveals all the yogic practices and mystical states which flow out
from him : every word he utters-is a powerful mantra capable of
transforming those who hear it, because it is charged with divinity. Every
movement of his body or even the slightest gesture is itself a mystical
mudra, expressing his own divinity and impressing it on others. If yoga
consists in any kind of breath exercise, in his case the natural movement
of his breath, every act of breathing is itself nothing but yoga, union with
the Divine.

Atthis point the authorbreaks out in the first person (mamanubhavatah)
- he cannot hide his own experience which is one of all-pervading, pure
Light, the realm of Energy (saktam dhama param).

In the fourth and final verse Abhinavagupta gives a kind of commen-
tary of the three elements mantra, mudra and yoga as they ascend from the
level of anava where they still represent an actual practice, to the
completely spontaneous state of Sambhava. This is a wonder for the good-
hearted or wise (sudhi, since the supreme mystical state does not remain
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confined to the selected few, it is not an individual affair (this would be
a contradiction), but it is shared with others in the great Divine festival.
The term utsava hasbeen frequently used by Utpaladevain his Sivastotravali
to denote the mystical feast of sharing in the Divine, luminous Reality.

+ 4+ 4

While reading and meditating on this hymn one cannot help being
reminded of the one who personified the state described by Abhinavagupta,
who experienced the highest sambhavimudra in his very body, and who
gracefully shared his divine state with those who were fortunate enough to
have his darsana or to be his disciples: Ishvar Svarup Swami Lakshman
Joo, the Master. In him one could see the state described in verse two of
Anubhavanivedana: his words had the power of mantras, his movements
and gestures were divine mudras, his very breath and life was a complete
yoga.

*Obeisance To Svamiji

Late Dr. R.K. Kaw

I'am thrilled to see Swami Ji's divine personality and spiritual glory.
The Ashram remains packed with his devotees and disciples, having a
deep spiritual yearning in their minds, as well as other visitors, some of
whom come there for his darshan, some to listen to his vyakhyans
(discourses) some to touch his holy feet for his blessings, and so on. One
feels that the moment he visits the Swami, he is overwhelmed with his
godliness, kindness and generous readiness to help and give his blessings
to all those who approach him, without any distinction of faith or creed.

Swami Ji is an extraordinary seeker of truth. From his early age, this
was his sole ambition. He seems to have been born with an indomitable

*This obeisance was offered on 1 1thApril 1972 on the auspicious occasion of Svamil Ji Maharaiji's
birthday, by Dr. R. K. Kaw who happened to be honorary director of Sharada Peetha Research
Centre K.Nagar Srinagar.
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will, a dauntless determination, and an all-defying spirit of independence
and patience, and ‘readiness to go through all stages of Samadhi or
meditation. Truth can be visualized only by one who puts his entire life in
tune with the Ultimate Reality and when the aspirant immerses himself in
it day and night, having the goodness of character, all-round discipline of
the body, the senses, the mind, the heart and the intellect. I believe, by dint
of all such disciplines, Swami Ji has realized the Truth and penetrated into
the deep realms of spiritualism.

Apart from the veneration people have for Swami Ji for his self-
discipline and spiritual insight, many come and throng round him to be
benefitted by his vast knowledge of Kashmir Shaivism and his simple and
easy way of explaining the difficult maxims of philosophy. He talks thin gs
with clarity, not merely from his scholarship but also from his spiritual
experience. In fact, in his vyakhyans be can never dissociate real intellec-
tuality from spirituality, even for a moment. He finds an adequate
opportunity for his full spiritual self-expression when he is invited to
deliver his vyakhyans especially at our Centre. In his words one does not
fail to find the tone and depth of Abhinavagupta and sweetness and
novelty of Utpala. He is a reincarnation, in the present time, of those seers
and sages of Shaiva lore who found their highest self-realization in the
pursuit of truth and knowledge, and bliss in the kingdom of spirit, where
worldly allurements like riches, prestige and position and titles concern
them not.

And, finally, Iam struck with two facets of Swami Ji's life, one is that
of renunciation (for search of truth), and the other of spiritual kinship with
all who gather round him, without any distinction. This is indeed aunique
combination. Although he has renounced the world and prefers to pass
most of his life in seclusion, yet he cherishes to make his whole parivar
(gathering) as one family (kutumba) and feels a great delight in their
midst. I remember when on the last sunday, he took leave of the
congregation to go out of the valley for two weeks (in this winter), he
expressed a desire that if his whole parivar were accompanying him, he
would indeed be very happy to pass a longer time outside.

Swami Ji's services to the philosophical literature of Kashmir are
significant, as is evinced by his edition of Gitartha-sanigraha of
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Abhinavagupta, his edition of Utpalastotravali with his is Hindi com-
mentary and foot-notes, and his so many other works and articles.

May Lord Maheshvara bless the Swami Ji to witness yet many many
happy returns of his birthday, so as to be an ever fresh fountain of
inspiration and an ever-bright beacon-light for an ever-increasing number
of his disciples, devotees and others.

Courtesy - Sharada Peetha Research Centre, Karan - Nagar, Srinagar

6 ADhLFLAAiT9

Swami Ji's Birthday Felicitation (Abhinandanam)

Dear Pajya Svami Ji,

We, your disciples and devotees (bhaktah), have assembled here,
today, to present this Birthday Felicitation Address (Abhinandanam) to
your holiness with our deep affection (Priti) and profound reverance
(bhakti) for your esteemed self, expressed, as it is, in Oriental tone.

We believe, in thee, our Gurudev, Visvotiirna (the Infinite) has
embodied Himself in the limited form of this Visva-riipa with the
sovereignty of His will (iccha, svatantrya)—

favarion @esar favaww: THETEy I,

a Bodhisattva, as it were, having descended upon the earth from
amongst the gods of the heaven of Tusita —

SR sy SfvwT: afd 7o,

for the good of humanity, dispelling the darkness, of ignorance from
mankind—

Iyd AT fafiaeton: asemmEt feama vefera sradior,
whose very sight (riipam) gives happiness, joy and cheer to men—

w9 g Ffgeseat games 3,
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Thou offereth the drink of nectar of Shaiva lore, flowing from the
lotus of thy mouth, to masses of thine devotees—

: Pramet THE d WAt e Sedg, (.
With thy smiling face, thou explaineth the difficult maxims of

philosophy in a simple and easy way, removing ail the doubts from the
learners—

AT TEiaaq@: &Ha-: WA,

Not only dost thou thyself pass over the deep ocean of evil, agitated
by waves of anger, intoxication and fear, but also ferryeth thou the people
across the same

Thou art one of those ascetics, who perform hard penance, regardless
of the comforts of their bodies, with their minds fixed upon the path of
righteousness and happy in their toil (directed to the good of humanity)—

et vy eif o WaEE:| WEST 39 I A,
AR A0 AT USUEAT UE SAASAISYAT HaTarsaeirar.

Being a born Yogin (Sahaja-yogi) and one whom fapasya is a rich
possession (tapodhana), thou art absorbed in performance of extremely
hard penance from thy very early age, with thy mind fixed on the Ultimate
Truth—

HEs-ant qureT: Jar Seded g WHAuTH SaHr:,

Being a born devotee of the Lord Maheshvara, thou hast become a
worthy recipient of His gift of the knowledge of the esoteric doctrine of
Pratyabhijna—

Feifearg maTe Tevated IR,

Thou dost not feel joy when honoured, nor unhappiness when shown
disregard—

yfagerar 7 gsafa T 9 Hawar JEHrer.

With a desire to uplift suffering humanity ( Pasu-pramata) lying lost
in the marsh of the evils of the world, thou hast found a way out for him
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in the precept of “Udyamo-bhai ravah”, i.e. making decisive effort to brin g
under control all passions and thus become a bhairavah (the powerful).

HAIG A= IH HhTH IUTIH T 4T ‘Ierar a7,

With thy profound knowledge and eloquence, thou inspireth many of
thy disciples and giveth them delight like the moon with its nectarious

beams and removeth their darkness of ignorance with thine light (of
knowledge) like the sun—

That glorious embodiment of spiritual illumination, shining with the
light of divine wisdom is not in the least tired of i

mparting knowledge to
us, thine thirsty devotees—

May our mouths be more and more beautifull
sweeter songs for thee—

L TR -t e -ag-agifiar:

+++

3T THEI(T-IREN:
?) favarif fem= HIH I, IYTTaY |
TERTTAr a2 Yeaei wadui firam),
May we offer obeisance to Shiva. who is beyond this mundane

existence, who abounds in conscious beautitude and who has embodied
Himself and stands before us in the form of our Guru, Rev. Lakshmana I1.

R) iy WeFAT TR U fraeay
AT FHEUMASYAT: THT=reem)
ARHA g8 Tvafa aedgla gy
o FaReATA ATy TEER )
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Obeisance to thee, O Lakshmana Swami, Shiva-incarnate, who
manifests compassion (karuna), friendliness (maitri) and divine wisdom
(prajiia) By whose darshana, the evils of this samsara are annihilated.
May I bow to the dispeller of the darkness of ignorance, our Guru.

3) AETH S el YeuTegd-davarg,

I ATE gIEHT

T RIS A1 JTI9TY

& HUREATATGATY TEHIS |l

Who has found God (Isvara) by realizing the Profound and Absolute
Truth from his Gurus, by vairagya (asceticism), by a great force of
abhyasa (yogic practices), by bhakti (devotion), and by concentration and
meditation (dhyana). May 1 bow to the dispeller of the darkness of
gnorance, our Guru.

¥) QIO o gfe sasar

AT Ao faera |

vt ymewa-a<a 4r: ard
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Having suppressed his breath (in Yogabhyasa) and concentrating his
mind on the sacred word “Om”, andthinking about nothing else, fixing
it (mind) again on the same (Om), who realized Sambhava Tattva
(Reality), on relaxation of his mind, I bow to him. May I bow to the
dispeller of the darkness of gnorance, our Guru.

11th April, 1972

Late Dr. R.K. KAW (Director)

On behalf of the members of the
Sharada Peetha Research Centre, Karan-Nagar, Srinagar,

and on behalf of the devotees of Ishwar Ashram, and others gathered.
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Seng of Praise to Ra Janaka Lakshman,
who is no other than Siva, Self, Consciousness,

Sh. D.N. Shastri (Yaksa)
ST H{ATRT TATHATEI0T T QOO |
s rafeagumatuamas w9 yeiraseutaeET)

We celebrate your Being which both includes and transcends the
totality of things. You are the jewel of consciousness. You are the ocean
of the elixir of this plane and the plane beyond. All that there 18, from Siva
to earth, is manifested from your light. Within you the space of conscious-
ness 1s luminous by its own radiance.

We commune with your ever-rising energy, O expert in destroying
the troop of limitations. You continually renew yourself, established out
of the reach of the triads. Self awareness and Beingness herald your
presence.

T WSS9 T T e fauaeaia |
T ASSTIRTIAER 99 Y9 geraagH )

We sing of you, O Moon illumining the night of devotee's suffering.
We sing of you, O sea of delight arising from remembrance of Self-God.
The light from your three eyes, the touch of your powers of will,
knowledge and action, thrills our hearts. Reveal to us our own perfection.

You have discarded ends and goals. Your energies swirl encompass-
ing the inner and the outer. Both the spirit and the world shine in your
awareness. It is your disposition to put an end to the anguish of existence.

ST THIE ufETe g s Frawa ww wenfawwmm)
g fravar gergwataa s 2ot yefterfaviiaa

Be pleased and remove our misery, the misery of self-depreciation.

(26)



Annthilate delusions and false perspectives. We honour you, O Siva, O
God. O Supreme Seer. Your luster envelops the seat for a Master.

T FYYGT ASEAAYEA FT TAYT Teyaw Frswet
T AT (aicharaedsh T TSI —TaE ||
Hail, hail, Lakshman, the Lord, the unagitated, the one Hail, hail his

unfragmented being. To know and to act are your natural powers. We hail
your purity, O leader of the three realms, O traveller through the three states.

We offer ourselves to you we establish ourselves in Self-You, who
govern all Shaktis. You are the heartful be relishing the nectar of Self.
Manifest the wealth of pure being that no wealth can surpass. My Lord,
disclose to us the might of your consciousness, of our consciousness.

T HATed waTemAeTor W faeraror gevaror wrawon
T WA ATATaE 99 garfad geiyaaens ||

We atfirm our Laksman of unique qualities. Your eyes are absorbed
in continual samadhi. Y our mind feasts on the sweet devotion to Self. May
we always worship your lotus feet, may we always function from the
universal I. |

SWAMI RAM JEE - A Param Siddha

S.K. Mam

The Param Siddha, Swami Ram Jee was born on “Pausa Krisna
Dvadashi” 1.e. in December, 1853. He got his primary education in his
home and was taught by his father, Pt. Sukh Dev Jee. The Vidya comprised
of Karmakand and Astrology. When his father recognised his sharp
intellect and determination in the subjects he wanted to impart him the
spiritual education. Pt. Sukh Dev Jee took his son to the saint whose name
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was Swami Mansa Ram Monga for the purpose. When the saint looked at
him and talked to-him, he got very much impressed with this lad. Swami
Ram jee used to visit the saint's house daily and learn Shaivic Philosophy
and then perform it practically (Yogic Kriya) there.

He was married to a Kashmiri Brahmin girl, Saraswati Devi, at the
ageof 15. Smt. Saraswati Devi used to look after the household work with
full devotion. After sometime, she gave birth to a son and the child was
named as Krishan. Krishan died at the age of 3. The shock of her lovely
son’s death told upon her health and she also passed away within a year.
He was left alone in his house as death snatched all his near and dear ones
of his family. In 1878, he lost his house also which was completely gutted
in the fire. This proved to be a blessing in disguise for him.

The sentormost disciple of Swami Ram Jee was Sh. Sudama Jee
Miskin, who lived in Malapora, Habakadal. He took his Guru to his home
and served him there for about three years. Then another disciple of
Swami Ram Jee, Sh. Narayan Dass Raina (father of a renowned saint,
Swami Laksman Joo of Ishber, Srinagar) prayed and virtually begged him
to come to his house at Namchabal, Srinagar. After three years, Swami
Ram Jee left his house also and established an Ashram in Fatehkadal,
Srinagar. Sh. Narayan Dass Rainadonated his three storeyed house which
was later converted into Shiv Ram Trik Ashram in the year 1884 where
Swami Ram Jee lived for 30 years. During this period (1884-1914) many
disciples came to this Ashram to seek his blessings and spiritual educa-
tion.

During this period, Swami Ram Jee performed numberless miracles.
Some of these are as under :-

Same person at two different places at the same time :-

One of the disciples of Swami Ram Jee was Sh. Gash Kaul Jalali.
Swami Ram Jee lovingly used to call him by the name ‘Svachchanda
Nath’ one of the forms of Lord Shiva) because of his sacrificing love and
respect for his guru. Sh. Gash Kaul Jalali (a saint of high order) was
working as Head Clerk in P.W.D. He was residing in Ali Kadal, Srinagar.
His daily routine was to leave his home at 08.30 A.M. reach his Guru's
(Swami Ram Jee's) Ashram at Fatehkadal, seek his blessings and then to
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leave for his office. On his return from the office in the evening, he used
to visit Swami Ram Jee's Ashram, again stay there for some hours and then
to leave for his home.

One day, as per routine, Sh. Gash Kaul Jalali, went to Swami Ram
Jee's Ashram in the morning and forgot to attend h is office. Nextday he
went to his office as usual and asked incharge attendence clerk to mark his
previous day's attendance. The peon in reply said, “You, yourself have
marked your attendance yesterday”. He was taken aback by this reply and
the peon left the room. He again called the peon and said. “Had I come
yesterday?” The peon gazed at him and said, “Are you alright sir?
Yesterday did not you ask for a glass of water as well as fruits, which 1
served.”

‘With these thoughts striking in Sh. Gash Kaul's mind, still the fear
didn 't vanish as, the English bosses used to be very harsh against any kind
of indisciplne.

After sometime, he was called by his English boss and he went inside
fus Chamber, where the boss warmly welcomed him. The boss appreci-
ating Gash Kaul's intellect and honesty and said,“Yesterday, the five
points put down by you are worth appreciating and Praiseworthy which
need to be implemented”. Sh. Gash Kaul, since not knowing those 5 points
remained in a fix. Suddenly, the English boss began to narrate all those 5

points.

When Sh. Gash Kaul reached the Ashram, in the evening, Swami Jee
told Sh. Gash Kaul, was the arrangement to the full or something was
lacking. Sh. Gash Kaul at once bowed at the Master's feet and sought his
blessings.

2. Instructions to Swami Vivekananda

In 1892, Swami Vivekananda came to Kashmir and visited Swami
Ram Jee's Ashram at Fatehkadal, Srinagar. When Swami Vivekananda
reached the Ashram, Swami Ram Jee was engrossed in deep meditation.
Seeing him in meditation, Swami Viveknanada narrated a Shloka :-

Harireva, Jagat jagata eva Hari,
Hari to Jagto, Nahi bhinnamanu,
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Iti yasya Mati Parmarth Gati
Sa Naro bhavasagaramuttarti

Then Swami Ram Jee opened eyes and read out a Shloka in reply
to 1t :-

Adau Ante Cidrasa riipam,

Madhye Cidarasa, buda budariipam,
bhatam bhatam bhariipm syat

No bhatam Ceta Nitrat Na Svat,

Swami Vivekananda found bliss there and said, “In Kashmir, there is
still a spiritual light.” Swami Vivekananda, then put forth his difficulty in
front of him, which he was facing. Swami Ram Jee instructed himtogo to
Mata Khir Bhawani at Tulamula, where he would gethis problems solved.

As directed by Swami Ram Jee, Swami Vivekananda went to Khir
Bhawani. There he found a divine light arising from the Holy spring (a
sign of success) and he got a satisfaction.

Then Swami Vivekananda requested Maharaja Partap Singh, the
then ruler of Kashmir, to construct a marble temple at Khirbhawani which
Maharaja acceeded to. |

Then a year after Swami Vivekananda went to Chicago (U.S.A)) to
attend the Parliament of Religions where he met with a grand success with
the blessings of this Kashmiri saint.

3. How Swami Lakshman Joo of Ishber, Srinagar was born :-

Once in the midst of the night, Swami Ram Jee ordered his disciple,
Sh. Madhav Joo Tiku, to get some milk from Sh. Narayan Dass Raina's
residence, Sh. Madhav Joo, at once, left for the said place and knocked at
their door. Sh. Narayan Joo's wife rebuked him and refused to give him
the milk. Madhav Joo came back to the Ashram, empty handed, Swami
Ram Jee having (a Trikaldrishi), knowing everything fully, ordered him
to get the potatos from Jana Bibi's (a Kashmiri Mohammadan ve getable
seller) residence, Jana Bibi was a childless lady who couldn't become a
mother even after 25 years of marriage. When Sh. Madhav Joo knocked
at her door, she opened it and when she came to know that Swami Ram
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Jee wanted some potatos, she gave Madhav Joo 8-10 Kgs of potatos
instead of few potatos with full love and respect. Sh. Madhav Joo brought
these potatos to the Ashram. Swami Ram Jee told Madhav Joo to prepare
few potatos but these should be boiled first and then fried. The preparation
was made and Madhav Joo offered it to his Master (Guru). Swami Ram
Jee, himself sprinkled some salt and chilly over it. Swami Ram Jee took
one potato and while taking it said, “I have swallowed the first son of Sh.
Narayan Dass Raina”, then he took another potato and while taking it said,
“Ihave now consumed his second son,' When Swami Jee was aboutto pick
up the third potato, Madhav Joo, present there, pleaded for mercy. Then
Swami Jee kept that potato aside and picked up another potato and while
taking it said, “Jana Bibi has been bestowed with a son.”

Within a span of few days, both the sons of Sh. Narayan Dass Raina
died.

This tragedy left her completely heart broken and realising her
mistake, she along with her husband (Sh. Narayan Dass Raina) went to
Swami Ram Jee's Ashram. She wept bitterly there and said, “Swami Jee,
please forgive me for the sin which I have committed. I have come at your
holy feet with a broken heart. Please forgive me, don't disappoint me.”

Swami Ram Jee patted her and said, “You will soon be blessed with
a great son.”

Then after sometime, she gave birth to a son. The baby was immedi-
ately brought to Swami Ram Jee’s Ashram. When requested by Sh.
Narayan Joo and his wife to give a name to this child, Swami Ram Jee said,
“l am Rama and the child is Lakshman.”

This is a fact that no yardstick is available as yet in this universe to
measure the spiritual depths of a human being, but it is said that Swami
Ram Jee was an incarnation of Lord Shiva.
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SWAMI LAKSHMANJOO
The Hlustrious Shavite Philosopher

Nath Ji

The ninety first Jevan Jayanti of the renowned Shavite Saint Sadguru
Shri Ishwar Swaroop Swami Laksmanjoo Maharij will be celebrated on
23rd April, 98 at Swami Lakshmanjoo’s Ishwar Ashram located at Nishat.
Srinagar 2, Mohinder Nagar, Jammu, Sarita Vihar, New Delhi with full
devotion by his followers to seek the blessings of the renowned Saint
Philosopher of Kashmir Shaivism.

More than one hundred years ago, a Kashmiri Pandit of the Raina
dynasty by the name of Pandit Rishi Ram Raina lived at Namachabal,
Fatehkadal area of Srinagar, He had two sons Pt Narayan Dass and
Pt. Shivji, of whom Pt. Narayan Dass joined the business and was an
employee of the erstwhile Maharaja of Chenani. He was also a pioneer in
the house-boats industry in Kashmir and was accordingly nicknamed
“Navou Naran”, ‘Navou’ in Kashmiri means - a boat. The second son of
Pt. Rishi Ram named Pt. Shivji Raina joined the Govt. service and rose to
become a senior teacher in the education department.

Their ‘kul-guru” was Shaiva Acharya Swami Ramji, who was a
Shaivite yogi and spiritual saint of all heights, The then ruler of J&K
Maharaja Partap Singh (1887-1924) used to frequently visit Swami Ramji
and seek his blessings. Even Swami Vivekananda, the great religious
Philosopher and thinker twice visited the Ashram of Swami Ram j1, There
he was directed by the Swamiji to visit Kheer Bhavani Shrine at Tulla-
Mulla, North Kashmir to get the spiritual solace and attainment of his
desire. Many renowned saints from outside the J&K State used to visit the
Fatehkadal Ashram. Swami Ramiji lived for three years (1879-82) with
one of his disciple Pt. Sudamaji Miskeen. Another of his disciple
Pt. Naryan Dass requested Swamiji to come to his house for staying there.
According to his request, Swamiji lived with him for two years. There
after Swamiji conveyed his disire to shift from this house and, Narayan
Joo reluctantly agreed to Swamiji’s desire to shift to another house of
Narayan Joo located at Fatehkadal, Srinagar.

(32)



Swamiji shifted to this house on May, 1884, which later on became
the venerated Ram Shaiva Trika Ashram. After sometime. Pt. N arayanji’s
only son named Maheshwar Nath suddenly passed away. But inspite of
this tragic loss, Pt. Narayan Dass and his wife Arinie Mal. the devotees of
Swami Ramji continued to visit the Ashram.

One day, when Swami Ramji was in a happy mood, one of his trusted
disciples Pt. Gash Koul humbly requested the Swami jitobless Narayanjoo
with a son. Thereafter, Swamiji called Narayan Dass and directed him to
ask his wife to come to the Ashram on the full-moon night of ‘Sawan’
month of the year 1906. Hearing this, he became very much elated and
accordingly asked his wife to do the same.

On the pre-directed day, she visited the Ashram, taking alon gwith her
some fresh fruits and on entering the Ashram. she sat infront of the
Swamiji, who was in deep ‘Smadhi’ at that time.

After some-time, Swamiji opened his eyes and on findin g her present,
he took out three almonds from his pocket and gave them to her. The other
devotees present in the Ashram and witness to this incident, congratulated
her for the kind favour shown to her by Swamiji.

In the following morning, she took the almonds as directed by the
Swamiji. After sometime, she got blessed with a son on the morning of
twelveth day of Baisakh (dark fortnight) i.e. 27th Baisakh of 1964;
corresponding to 9th May, 1907 A.D. Pt. Narayan joo took his newly born
son to Swamiji's Ashram and put him near the feet of Swamiji. Swamiji
in an elated and jovile mood took the newly born baby child in his lap and
exclaimed “I am Ram and he is Lakshman.” So, the newly born child was
named Lakshman, who latter-on became the great Shavite philosopher
Swami Lakshmanjoo. From his very childhood, the little Lakshmanjoo
used to come to the Ashram daily with his father or mother. When he was
seven years old, Swami Ramji handed over the child to one of his trusted
disciple Pt. Mahtab Kak for the spiritual guidance and upbringing.

Laksmanjoo got his early education from S.P. Middle School. He
learned Sanskrit and Shavite philosophy from Maheshwar Nath Razdan
of Shalayar and many more shivite texts from other learned shiva scholars
of the day.
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Once Swami Lakshmanjoo felt the urge to seek solace in an isolated
and secluded plaee and accordingly left his home and went to Sadhu
Ganga Shrine, situated at Handwara Kandikhas. Learning this, his fater
brought him back and arranged a shelter for him in the lap of the mountain
range near Nishat, where he later on meditated. A widow named Kamla
Baba handed over him a piece of land on the bank of famous Dal Lake
between Nishat Garden and Gupt Ganga. It 1s here Swami Lakshmanjoo
latter-on taught Shavite philosophy and gave discourses on it.

Even after having established the said Ashram, Swamiji used to
frquently visit the Swami Ramyji’s Ashram of Fatehkadal and would direct
his disciples to seek the blessings of Swamiji.

Ishwar Swaroop Lakshmanjoo was loved and respected by all. He
had a great attachment with Ram Shaiva Trika Ashram and used to say that
it 1s the ‘Head-Office’. Pt. Prem Nath Nehru (Masterji), Pt. Sarwanand,
and Pt. Balkrishen were his devotees. Swami Lakshmanjoo had no ego
and would gladly accept the others point of view. He would never criticise
any body and would feel delighted about devotees taking food and tea at
the Ishwar Ashram. He was an ardent lover of Nature. He got many of the
old books on Kashmir Shaivism reprinted. The fragrance of his Shavite
philosophy attracted innumerable people, not to speak of western devo-
tees, who would flock to his Nishat Ashram with the desire to gather the
precious gems of Shaivi philosophy. His whole personality was a source
of attraction to all. Swamiji did not approve life long renunciation but on
the contrary had a positive and realistic approach towards life. His
philosophical discourses and lectures were a source of inspiration and
enlightment in the present-day suffocating materialistic atmosphere.

His message is like a balm in soothing the overtaxed man giving a
purpose and meaning to life, which is the ultimate reality of absolute
CONSCIOUSNESS.

Kashmir Shaivism projects this ultimate reality, and this reality is
formless.

Swami Lakshmanjoo's devotees took him to USA in the first week of
August, 1991. It is learnt that he became indisposed there and afterwards
had to be flown-back to Kashmirin ailing condition. Due to indisposition he
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was brought back to Delhi for treatment at A.LLLM.S. where from he was
shifted back to Noida where, he attained Mahanirvan on 27th Sept. 1991.

On this auspicious day, we bow to Guru Dev, the noblest soul and a
great exponent of Kashmir Shaivism; keeping in mind that Lord Shiva is
present and pervading everywhere. We also prey to Lord Ishwar Swaroop
Swami Lakshmanjoo to remove the illusion and grant us peace and
calmness.
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O belter in

barmony with nature

HUDCQO provides options.
Show your concern. Join the environment-friendly sustainable shelter movement.
Contact any of the nearest 450 Building Centres or HUDCO office.

Eco-friendly, appropriate, durable, energy saving aesthetically pleasing and cost-effective
Building Materials for :

* Innovative housing in urban and rural areas throughout India.

* Hudco encourages use of locally available resources and waste materials such as fly
ash, rice husk,coconut pith, agri-waste, wood waste, sisal, coir & glass fibre, clay,
gypsum, mud, sand, lime, stone, bamboo efc. and indigenous construction techniques

with emphasis on creating clean, green and healthy built environment.
A Housing & Urban Development Corporation Ltd.
A HUDCO Bhawan, India Habitat Centre, Lodhi Road,

hudco New Delhi-110003 Tel: 4615343 Fax (011) 4625308




